THE LAST SUPPER
(Mark 14:17-25)

The story of Jesus passion, desth, and resurrection is the climax of thegogd
storytelling tradition. It is a story aboutthe making and breaking of covenants between
persons between Jesus and God, and between God and humanity. Thestory of thelast suppe
invites thelisteners to experience Jesus last meal intimately. In the context of his awareness
and announement of imminent betrayal by oneof his disciples, Jesus makes covenant with
them. The story sets all covenants, human and divine, in the context of God'scovenant with
usin Jesus death and resurrection.

The Story

And when it was evening he came with thetwelve.

And as they were reclining and eating, Jesussaid, "Truly, | say to you, oneof youwill betray
me, onewhois eating with me."

They began to be sorrowful, andto say to him oneafter another, "Isit | 7?7

He said to them, "It is oneof thetwelve, onewhois dipping bread in the same dish with me.

For the Son of man goes asit iswritten of him, butwoeto tha man by whomthe Son of man
is betrayed!

It would have been better for that man if hehad not been bom. *

And as they were eating, hetook bread, and blessed, and brokeit, and gave it to them, and
said, "Take.
Thisis my body."

And hetook acup, and when he had given thankshe gave it to them, and they all drank of it.

And hesaid to them, "Thisis my bloodof the covenant, which is powed outfor many.

Truly, | say to you, | shdl notdrink agan of thefruit of thevineurtil tha day when | drink it
new in thekingdan of God."

Learning the Story
Verbal Threads

"Thetwelve." Both episodes of thebedraya prophecy have this phrase: "He came
with thetwelve'/"oneof thetwelve" (vss. 17,20). It is Jesus name for those who were his
disciples and closest friends

" Asthey werereclining and eating." Thetwo stories of thesuppe Bthebetrayal
and theinterpretation of the bread and wineBare connected by thisintrodudory phrase (vss.
1822). Jesus prophey of theberaya isintroduced by the phrase literally trandated "as they
were reclining and eating," while the setting for the suppe has the abbreviated form of the
verbd thread, "asthey were ... eating."
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"Oneof." A typica verbd thread is formed by theintrodudion of this phrase, "one
of you" (vs. 18), which is combined with the opening thread "thetwelve" (vs. 17)to form the
phrase which names the scandd tha Jesusis betrayed by oneso intimate, by "oneof the
twelve" (vs. 20).

"That man." Theonly other verbd connection in the propheey of theberayal is
"tha man," which describes the betrayer (vs. 21 a, b). The phrase expresses the distance and
alienaion from Jesustha Judas betrayal has caused.

"TookEh e gaveit to themEa nd saidE 'Thisismy.' " This extensve verbd
thread isthe verbd tie between thetwo episodes of the suppe story (vss. 22-23). It isaso the
climactic conduson of themotif of Jesus blessing at sacramental meals tha was established
in thetwo earlier stories of thefeedingsin thewilderness (Mark 6:41; 8:6).

Thisis oneof thesmplest storiesin thegogd traditionin its form and structure.
There are norea changesin the scene or developments of the plot. Thetwo parts of the
suppe story deal with the betrayal of the covenant between Jesus and his disciples and the
establishment of covenant between them in his gift of the bread and thewine Each pat has
two episodes tha develop thethemefirst of the betrayal and then of thebread and wine

Listening to the Story

Nowhere else in thegospd narative does a propheey follow thefirst stepsof its
fulfillment. Jud prior to the story of the preparationsfor Passover, Mark has reported Judes
trip to the chief priestsin order to betray Jesus(14:10-11). Theverbd threads-"betray”
("hand ove™) (vss. 10-11, 18, 21) and especialy "oneof thetwelve' (vss. 10, 20}-make the
connection between this betrayer and Judas unmistakable for thelistener. The context of
Jesus propheey isthetime of greatest intimacy in theentire religiousyear, the Passover meal.

Mark graphically ddinestes this context by drawing out a series of highly emotiond
assodations with earlier memories from the story. "When it was evening" is assodated in the
earlier narrative with times of fellowship and retreat for Jesusand the disciples (theboa trip,
4:35; thetrip outto Bethany, 11:11).

"Thetwelve' were Jesus disciples, the students whom he had taughtin histraveling
seminay. All of thememories of the events they had shared are caughtupin thisterm. The
paticular character of ther relationship is conaetized in the story of the Passover
prepaationstha precedes the beraya prophesy (14:12-16). The agreement between
disciples and rabbis was tha the rabbi would teach them in exchangefor hdp in the provision
of hisbasic needs Thedisciples were, therefore, acting appropriately when they asked Jesus
where they should prepare the Passover meal for him. All of the warmth and commitment of
thar relationdhip is present in thedisciples preparation of the Passover meal for ther rabbi.
The setting creates the anticipation of an evening of intimate fellowship and festive
celebration in eating the Passover meal togeher.

This setting is reinforced by the description of themeal itself: "as they werereclining
and eating" (vs. 18). Reclining to eat was nommal in Jesus day. But Mark only uses theword
anakeimai ("to recling') oneother time, in his description of Herod'sguests at the birthday
paty when Herod had Johnbeheaded (6:26). In bath ingances, theimage of reclining draws
a picture of afestive banqué, at which violence and betrayal become themain event. Thus
Mark establishes an atmosphere of convivial goodcheer as the context for Jesus prophecy of
betrayal by oneof thetwelve.

Jesus announes the propheey twice. In both statements, the betrayer is named in two
ways. first, in terms of the covenant of rabbi and disciple, and, second,in terms of the
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covenant of table fellowship: "oneof you" /"oneof thetwelve," "onewhois eating with
me"/"onewho is dipping bread in the same dish with me." The description of these covenants
isacrescendoof scandd. Thedegree of offense is hard for contemporary storytellersto feel.
Firgt, it was virtudly unthinkable for a disciple to betray the covenant with his rabbi. It islike
a soldier shoofing his commanding officer in the back during béttle.

But the greatest emphasisis given to Judas betrayal of the covenant of table
fellowship. This covenant was supremely sacred in theandent Near East. A person would do
almog anything to avoid violating tha covenant. The centrality of that covenant isreflected
in anunber of storiesin Genesis and Judges. The connection between making covenants and
sharing table fellowship is evident in the stories of Isaac’'s covenant with Abimelech (Gen.
26:28-30) and Jacob'scovenant with Laban (Gen. 31:43-54). Themog graphic stories of the
violation of the covenant are the two stories of assault onavisiting guest: (1) theattack by
themen of Sodomon theangds who were visiting the city and had been welcomed into Lot's
hous (Gen. 19:1-11), and (2) therape and murder by men from thetribe of Benjamin of an
Israelite woman, a conaubine who with her husand was a guest in thetown of Gibeah (Judg.
19). In both ingances, the punishment for thar outrageouscrimes was extreme. Sodomwas
destroyed by fire and brimstoneand all of Israel attacked thetribe of Benjamin andkilled
thousandsof Benjaminite men (Judg.20). Thetribe of Benjamin never fully recovered from
this disaster.

In both ingances, the men who had welcomed the guests appedled to the laws of
hogitality and table fellowship (Gen. 19:8; Judg.19:23). In theworld of biblical narative,
thehorror and revulsion tha the stories of these crimes dlicit is appropriately assodated with
violationsof the covenant of hogitality and table fellowship. The memory of these mogt
despicable crimesin the history of Isragl is an appropriate connection with Judas betrayal.
Jesus respon isto recognize the horrible judgment tha the betrayer's crime would bring
uponhim, ajudgnent not unlike that which fell on Sodomand the Benjaminites. The
pronoun@ment of "woe" is an andent prophdic tradition of sharing beforehand thefate of
onewhois goingto endure great suffering (e.g., | Kings13:20-32). Thespirit of Jesus words
is not then to condann Judas butisrather to recognize and to share hisimpending suffering.
Jesus contrasts his own coming death in fulfillment of thewill of God with Judas coming
disaster in violation of God'swill.

Theaudience can judge therefore, that Judas' action was not divindy determined and
tha hestandsunde divinejudgment. The story appeals for a high degree of sympahy with
Jesusin hisgrief. And because of the story's structure, thelisteners can confirm tha Jesus
prophecy istrue

This prophecy of betrayal istheimmediate context for Jesus reinterpretation of the
bread and wine of the Passover meal as his body and blood. Jesus respon< to this violation
of covenant isto make a new covenant with his disciples induding, by implication, even the
betrayer. The expected respong to theviolation of covenant is reflected in the Judges story:
outrage and punishment. Jesus respongisradically different.

Thewarmth and fellowship of themeal is reestablished in theintrodudion of the
setting, "as they wereE  eating." Thedistribution of the bread has an extengve verba
connection with the earlier feeding storiesin Mark:

- Thefeeding of thefive thousnd B"And taking the five loaves and thetwo fish he
looked up to heaven, andblessed, and broke the loaves, and gave them to the
disciplesto set before the people” (6:41).
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- Thefeeding of thefourthousnd B"And hetookthe seven loawes, and having given
thankshe broke them and gave them to his disciples to set before the people” (8:6).

- TheLast Suppe BD"He tookbread, andblessed, andbroke it, andgawe it to them"
(14:22).

In each of these earlier feedingsstories, Mark has devel opad the motif of disciples
misundestanding of theloaves (e.g., see 6:52 and especialy 8:17-21). The culmination of
thismotif in the plot is Jesus speech as a highly frudrated teacher whose students don't
undestand:

And being aware of it, Jesus said to them, "Why do you discuss the fact that you have no bread? Do you not yet
perceive or understand? Are your hearts hardened? Having eyes do you not see, and having ears do you not
hear? And do you not remember? When | broke the five loaves for the five thousand, how many baskets full of
broken pieces did you take up?' They said to him, "Twelve." "And the seven for the four thousand, how many
baskets full of broken pieces did you take up?' And they said to him, "Seven." And he said to them, "Do you not
yet understand?' (Mark 8:17-21)

It isimportant for progoective storytellers to recognize thefundion of this speech in
Mark's narrative. Not only do thedisciples not understand, theinformationis not given in the
story tha would enable thelisteners to undestand either. The puzle of the meaning of the
loaves remainsthroughoutthe narrative urtil thismoment in thestory. It isaclassic mystery
story technique Jesus wordsB"Take; thisis my body"-are the solution to the mystery of the
loaves. The bread tha was miraculoudy multiplied was and is Jesus body. Jesushad given
himself to the crowdsand to thedisciples.

The second episodeof the suppe is Jesus reinterpretation of the Passover wineand
his vow of abginence fromwine Theonly magjor verbd link with earlier motifsin Mark's
Gogod istheintrodudory formula. Jesus reinterpretation of themeaning of the Passover
winehas onemagor link to thetradition of Isradl. In the story of the covenant between
Yahweh and Isradl at Sina, the covenant is sealed by the sprinkling of the blood of the oxen
onthe people: "And Moses took the bloodand threw it uponthe people and said, '‘Behold the
blood of the covenant which the L ord has made with you in accordance with all these words
" (Exod. 24:8). Thus Jesuslinksthe winewith his blood and with the blood of the Mosaic
covenant. By andogy, therefore, Jesusis a human sacrifice whose desth sealsthe new
covenant, jud as the sacrifice of oxen sealed the covenant in the Exodusstory.

Theclimax of thestory is Jesus vow of abginence fromwine until the coming of the
kingdom The backgroundof such vowsin Isragl can be seen in the story of Uriah, the
hudand of Bathsheba When Bathsheba became pregnant after David took her, Uriah was
called back fromthe battlefieldsfor aleave during which he would presumably sleep with
her and cove David'stracks. But Uriah dept at thedoorof theking'shous. When David
asked him aboutthis, Uriah said:

The ark and Israel and Judah dwell in booths; and my lord Joab and the servants of my lord are camping in the
open field; shall | then go to my house, to eat and to drink, and to lie with my wife? Asyou live, and as your
soul lives, | will not do thisthing. (Il Sam. 11:11)

Uriah'srefusal is an expression of his faithfulness to the vow of abginence taken by soldiers
congcrated for war (see also | Sam. 21:4-5). Thus at theend of themeal, Jesustakes avow
of abginence as a consecration of himself for his struggle. Thevow of abginence fromwine
isaNazirite vow which has alongandrich tradition in Israel (Num. 6:1-4; Judg.134-5; |
Sam. 1:11; Amos2:11-12).
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Thedynanics of this story are to befoundin the depths of the mog solemn covenant
traditionsof Isragl. Thislast suppe is atime of solemn vows. This new covenantis madein
the context of Jesus recognition of the betrayal of the covenant by oneof his disciples.
Knowing tha oneof thetwelve is betraying him, Jesus makes covenant with them.
Ordinarily, a betrayer isto be exposed and expdled. But Jesus protects his betrayer's identity
and makes covenant with him as well as the others. Jesusgives himself even for thetruged
onewho has made himself Jesus enemy. Theimpact of thisstory lies in the ungpoken depths
of its passion. To aunique degree, its meaning is known in the dow intensty of thewords
andthesilences tha plumb the depths of God'scovenant.

Connections

Theappropriate telling of this story is smple and direct. Our connection to the
dynamics of the story is our experiences of making and breaking covenants. But the words of
Jesus are difficult. How can we appropriately render Jesus wordsin this story? It isthe
intimidating nature of this question that has led to monotnerecitalsin which the words of
Jesus soundlike a computer or arobot Thechant of theandent traditionis onesolution. But
chanting is a strangeand alien moddity for the dominant cultures of the Western world. If,
therefore, Jesus wordsare to be experienced as those of a human being, they must in some
sense express human emotions

The connection with the prophecy of the betrayal is the experience of beinglet down
or hurt by someonewhomyou have loved and truged. Therefore, your degpest experiences of
betrayal are yourlink with this story. Remembering and retelling those stories can providea
context for telling Jesus story and for rethinking your own experience. If you have a patner,
| would suggest tha you do tha. When has someonewhomyou loved and trused broken
covenant with you?Tell tha story andthen tell the story of Jesus last suppe. Also when
have you broken a covenant that you made with someonewho loved and trused you?
Listening to the story in this context may shed new light on both sides of your covenantal
relationships

There are many other potential connectionswith the last suppe story: goodbyes, last
holidays togeher, festive mealtimes. But the primary connection is with the times of making
covenant: marriages, baptisms, ordinaions indallations inaugurations and the swearing of
oahsin court. What are your primary memories of making covenant? Those occasionsat
thar degpest level are themod direct link to the dynamics of the suppe narative.

Few words are spoken in making covenants. At these times, words do something
rather than jus convey a meaning. Paying attention to what these covenant wordsdo linksus
with wha mattersin Jesus story and in our own. Experiencing our covenants in the context
of God'scovenant with usin Christ puts our covenants in goodlight

Telling the Story

The sharing of this story is an oppatunity to invite personsinto a new relationship:
with God, with others, and with themselves. In the Christian community, the primary
occasion when we tell this story isthe Eucharist or Holy Communion. Unfortunaely, our
celebrationsof the sacrament are often so distant in their remembrance of the story andin
thar connection with our covenants tha they become meaningless. The Eucharist as atime of
covenant renewal is often remote or absent. Andthe story is often buried in theliturgical
formulae.
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Isthere an approach to Eucharist tha grows out of the storytelling tradition?l offer
here afew suggestions Thestory of thesuppe inthe Gogpdsis aways assodated with the
breaking of covenant. Thestory invites usthen to bring those experiences of the breaking of
covenant to the celebration of covenant making. The covenants have two dimensons first,
covenants beween God and us, and, second, our covenants with other persons

Theimpact of Jesus gift of himself istied to therealizationtha | mightbethe
betrayer. The story thusinvites usto bring to the sacrament our own examined memories of
those times and manneas in which we have broken covenant with God. Preparation for
receiving communion has always induded some rite of penance. In theliturgy of the
Episcopd/Methodist tradition, this was expressed in the prayer of hunble access. In current
ecumenical liturgies, communionisimmediately preceded by therecital of the centurion's
word: "Lord, | am notworthy to receive you, but only say theword and | shdl be healed.”
But these words are mog meaningful if they express some awareness of the current condition
of my covenant with God.

In wha ways have you broken covenant with God? Tha may mean ceasing to bdieve
or trug in God'spower or faithfulness. It mightberelated to dissodating from God and
establishing greater distance. Or it may mean beng angry with God for asking youto be
faithful throughsuffering and deeth.

| findtha thefeeling also is present sometimes tha God has broken covenant with
me. For example, when sudden suffering or an unexpected death occurs, it feelsasif Godis
not keeping God'spromises. Examining this appaent breach of covenant makes it clear tha
the covenant God has broken was onel developed. Thecontract was tha | would do certain
"religious' thingswith the assumption that God would do certain thingsfor me, such as
protecting me andtho | love from sudden suffering or unexpected desth. If | am afflicted or
grieved, thefedlingistha God has forsaken me and is not being faithful to the covenant
between us Granted, this may notbe a covenant God either proposd or entered into, at |east
as| have defined it. Neverthdess, thos feelingsare present and are connected in some way
with this story. Such aspects of our covenant with God can be shared with God or with
another person prior to the covenant meal.

The covenant meal also recallsto usour broken covenants with those who have loved
andtruged us In wha ways have you broken covenant with those who have loved and
truged you?ln some way, either in prayer or in didloguewith aminister or priest or a
spiritud companion, it is appropriate to acknowledgeour own fracturing of covenants. The
sharing of thepeace prior to thereceiving of the sacred meal is an oppatunity for
recondliation of our covenants tha have either been fractured or jug stressed. But, regardless
of theways, the gift of the story of thelast suppe is mog fully received in the context of
these rlationdhips

Therefore, the sacrament and thetelling of these holy tales have the same fundion.
They are themeansby which Godis present with us Thewords of the story and the actions
of the sacrament mutudly reinforce and strengthen each other. Thegifts of God are uniqudy
present in these simple means of grace.

Storytelling and Religious Education

While Jesus last suppe isthe mos frequently remembered narrative in the Christian
community, few Christiansactudly learn to tell the actud story. In fact, children and adults
are seldomtaughtto tell any of thebiblical stories. There are values inherent in the biblical
storytelling tradition tha can strengthen the Church'seducationd work.
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Thebasic modd of a storytelling process in education is smple. Children hear the
stories from adults, first thar parents and grandpaents and then other significant adultsin the
family or community. They learn the stories from repetition and study. As they grow up, the
children are encouraged and rewarded for devel oping their own abilitiesto tell the stories.
When they become adults, they tell thestories to ther children as well asto othesin the
community.

Biblical storytelling is, therefore, afounddiond processin religiouseducation at all
levels. Thereasonistha biblical storytellingisaprimary languaye of faith. In the process of
mastering thislanguaye both theindividud and the community are formed. Learning to tell
biblical storiesis goodfor the growing of hedlthy personsand communities.

Rather than outlining a programmatic modd, | want to describe some of the values of
approaching the gopd as storytellingin education. A pedagogybased on thevalues of
storytelling can give life to Christian education at al levels.

Thelntimacy of the Spolen Word

When the stories are told by adults who love them, the soundof the stories creates
resonance, "vibes," between adults and children. Rather than the distant andysis of printed
texts, storytelling, when donewell, is alive and vibrant. Thelove of God, for example, isthen
undestood by the nuances of meaning tha are communicated throughthevoice.

The Nurture of Memory

Thediminaion of memorizationin religiouseducation or the restriction of
memorization to individud verses of Scripture or answvers to catechetical questions
impoveishes thetradition. We recognize how traumatic the loss of memory isfor a person
with Alzhemer's disease. But, as areligiouscommunity, we have so minimized the nurture
of our commund memory that the Church suffers from akind of amnesia, with all its
symptoms:. disorientation, insecurity, immobilization and inability to act, and alack of
confidence.

Thedegpest effect of minimizing memorization of thetraditionis oninterndization.
When the stories of the Gogpds are nolonge known "by heart,” theknowledgeof the events
of Jesus life, death, and resurrectionis supeaficia and relatively unimportant. The stories are
assodated with conaepts but are dissodated from feelingsand the resonances of primary
expeience. They areinadequaely interiorized. Poets, dramatists, and muscianswho livein
theworld of soundknowtha only thos traditionstha have been deeply interndized can be
undestood and performed well.

Theeffect of this eliminaion can be seen in the graduaes of the Church'seducationd
system. The graduaes of our programs are often familiar with awiderangeof knowledge
butknow little in depth. A recovery of storytelling as a meansfor theinterndization of the
principd Christian traditionswould hdp to minimize this problem. Theelimination of aural
memory from the pedagogical processin mos mainline Protestant churches may hdp to
explain thedecline of theeductiond programs of those churches. Catholics, who have only
in recent years begunto emphasize biblical study in religiouseducation for bath children and
adults, would dowell to learn from the Protestant experience.

Community Formation
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Storytellingis a potential source of renewal for thetwo basic educationd
communities of the Church: thefamily and the congregaion. In both communities, theloss of
adeeply interndized and broadly based commund memory groundel in the stories of the
actionsof God has been a source of weakness.

Thefamily has been the primary center of education throughoutthe history of Israel
andthe Church. In Israel andthe early Church, parents were expected to tell the storiesto
thar children. In Protestantism, families gathered for the weekly or daly reading of the
Scriptures. For Catholics, thefamily rosary with its fifteen mysteries or meditationson events
in Chrigt'slife passed onthememory of thos events. Therole of paentsin religious
education has aways been closely connected with some form of biblical recital or prayer.
This hasinvolved reading or telling the narratives of the Scriptures or leading thefamily in
prayer and meditation on the events of Jesus life. But, with the decline of oral recitation, the
role of thefamily and parents in theeducationd process has declined.

An important step in therevitalization of religiouseducation may be, therefore, to
enable parentsto learn andtell thestoriesto ther children. The mod naural timefor this
training is prior to the birth and bgptism of thar children. | would suggest that a condituent
pat of the preparation for parents who want to have their children baptized mightbe a period
of training and education in storytelling.

Oneof thevalues of such trainingisto prepare women and men for the crises of
paenting. | remembe onenightwhen my eight-year-old was unable to settle down because
of arecurring nightmare abouta ghog. It was near Halloween and ghogs were in theair. In
respong to hiscried "Dad, | can't goto deep! I'm scared!" Pl first tried to lighten the
amosphee: "Come on. You knowtha ghods dont exist. They are only imaginary. Jug say
'Hi' orimaginetha it is like Caspe." After alittlewhile, hesaid, "I tried tha. I'm till
scared.” When thelightening-the-atmosphere approach didn'twork, | tried threats: "If you
don'tsettle down in three minutesE "Y ou can imagine how effective that was.

| then went updairs and told him the story of Jesuswalking onthewater, howin the
middle of the nightthe disciples saw him walkingon thewater and cried out, "It'sa ghog."
Andhow Jesussaid, "Be notafraid. | am." (Thiswas during the era of "Happy Days' and the
Fonz so | did a sort of Fonze interpretation of Jesus words, with my thunmbsup: "Hey, don't
beafraid. | am in charge" That cracked him up) | told him how Jesusgotinto theboa and
tha, suddenly, there was a great calm. And how Jesushad said, "O men of little faith, why
were you afraid?Have you nofaith?' (Appaently my son could accept virtudly the same
words| had said earlier when they came from Jesusin the story.) After | finished the story, he
sighal abig sigh, asif abig load had been taken off his shoulders, and said, "Thanks Dad."
And after ahug, herolled over and went fast asleep.

In additionto telling the stories, parents also need to enable ther children to learn to
tell the storiesthemsealves. Thiswill in pat bethenatural result of frequent tellings One of
my earliest memoriesislearningto recite "' Twas the Night before Christmas' when | was
fouryearsold. | required my mother to read it to me over and over again. And throughsheer
repdition, | was soonable at the age of three or four to astoundmy AuntMary by reciting the
whole thing. | used to tell this story with pride | now know tha many Hasidic children have
learned the entire booksof Genesis and Exodusin Hebrew by thetime they are four.
Neverthdess, there is no doubtthat this early expeience has been a source of my interest in
storytelling.

Wha my mother and auntdid was in direct continuity with thebasic prindples of
Suzuki education. This pedagogical genius has taught youngchildren from all over theworld
to play theviolin with adegree of facility tha istruly incredible. Theprindple issimple.
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Children are rewarded by praise at every stage of learning to play theviolin. Andthe parents
are required to beinvaved with the entire process of thar child'slearning. But therr mog
important jobisto provide postive reinforcement.

Suzuki developead the basic prindples of his method by observing how Japanese
children accomplish aremarkable learning task by the age of four. they have all learned to
speak Japanese. He observed tha the way parents teach ther children to speak Japaneseis by
condant postive reinforcement. A child says"Mama" (or its Japanese equivalent), andthe
mother respondshappily with big smiles, hugs and as soon as father comes hone, a
command peformance. And if thechild saysit agan, there will be more smiles, hugs and
celebrationsfrom thefather.

A Suzuki recital isawonde and ajoy to behold. Onechild, who has jug begunthe
program, stepsup and bows-tha's all, jusg abow. And everyoneapplauds Another stepsup,
puts theviolin unde her chin in the correct postion and places thebow onthe strings then
shebows. And everyoneapplauds Each child peforms at thelevel he or she has mastered,
from themog ssmple to the mog complex. And everyoneapplaudd Thisbasic processis
continued at all stages. Correctionsof notes and techniqueare made by theteachers aongthe
way. But correctionsare always madein the context of affirmation and postive
reinforcement.

The same process works with all ages of personswho are learning to tell biblical
stories. Begin with small efforts, such as having them tell a story from persond experience.
Next, teach them ashort biblical story and have them tell it to another person, perhgpswith
puppés or clay or a picture. Have them learn another story, somewha longe, andtell it to a
group of four. And after some time, the students will be able to tell longstories with real skill
and confidence, either in congegaiond worship or in storytelling occasionsof variouskinds
such as vigits to hogitalized church members.

Every time astory istold becomes a sacramental occasion. It isasign of the presence
of God in the midg of the community. But those signsare of paticular ddightand joy when
the storytellers are personswho are notnomally expected to tell stories. Storytelling isthe
languaye of the people. Each person’sgift to the storytelling tradition is distinctive and
precious And the celebration of those giftsin thelife of thefamily and thecommunity isa
joyful thing. It is a source of covenant renewal.
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